It is appropriate to mention here - and this is the most appropriate
place [in this text] to mention the following points - the essential
[beliefs] of our sacred Torah and its fundamental principles of faith.
There are thirteen fundamental principles:

The first fundamental principless is the existence of the Creator - t.e.,
the existence of a Being who is perfect in all manners of perfection. He
is the cause of the existence of all other beings, and from Him they
derive their continued existence. If one imagined that His existence
would cease, all other existence would be nullified and would no
longer continue to be. Conversely, however, if all other existence
ceased, He would continue to exist and would not be lacking, for
He is not dependent on any being other than Himself. Everything in
existence other than Him, [even] the entities whose existence is on
the plane of intellect - e.g., the angels and the forms of the orbits
- and surely, the lower [forms of existence] depend on Him for their
being. This is the first fundamental principle, and it is alluded to in
the commandment,$® “1 am God, your Lord.”

The second fundamental principle is His oneness,? that this Cause
of all being is one. [This oneness] cannot be compared to the oneness
of a species or of a general category [that includes many different
entities], nor is it a oneness that is a composite that can be divided
into different elements. Neither is it a oneness of a single entity that is
one in number, but can be divided and segmented ad infinitum. Instead,
it is a [simple] oneness, to which there is no comparison whatsoever.
This second fundamental principle is alluded to in the verse:7! “Hear
Israel, God is our Lord; God is one.”
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The third fundamental principle’ is the negation of all material
properties from His Being; i.e., that this oneness is not a body,
nor physical power. Nor may any of the functions of the body.
e.g., movement or test, be ascribed to Him, neither innately nor
circumstantially. Therefore, our Sages negated the possibility of joining
[anything to] Him or separating anything [from Him]. They said:”3{To
Him cannot be ascribed] either sitting or standing, either separation or
combination.” The word now, which they used, means “combination,”
as reflected in the verse,’ ownwss nnaa 103, which means that they will
all join shoulders together to displace the Philistines.

[In reflection of God’s uniqueness,] the prophet says:”s “To whom
will you liken God,” and ““To whom will you compare Me, that I
should be his equal,” says the Holy One.”’s If He had a body, He
could be compared to other bodies.

All the descriptions of Him in physical terms - .g., walking, standing,
sitting, speaking and the like - found in Scripture are all borrowed terms
and analogies. As our Sages said:”7 “The Torah spoke in the language
of men.” This concept has been spoken about at length. This is the
third fundamental principle that is reflected in the verse:® “You did

not see any form” - i.e., you did not see Him as having a form, because
- as mentioned above - He possesses neither a body nor physical power.

The fourth fundamental principle is [His] primeval existence - i.e.,
that this unified Being exists above all concepts of time. All other
existence, by contrast, cannot be considered to be independent of time.
There are many texts that bring proofs to this concept. This fourth
principle is indicated by the verse: “The abode of the eternal God.”

[Know that one of the great fundamentals of the Torah of Moses
is that our world is a new entity, created and formed by God out
of absolute nothingness. One of the reasons I put so much emphasis
on (the negation of the concept of) the world existing before time,
as (some of) the philosophers maintain is because (the creation of
the world from nothingness) proves God’s existence absolutely, as I
explained in the Guide for the Perplexed).®
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The {ifth fundamental principle is that it is fitting to serve and exalt
God and publicize His greatness and the obligation to serve Him.
This is not true of all the [spiritual] beings 6n a lower rung than
He - the angels, the stars, the heavenly spheres, the elements - or
any combination of them. For all of these entities have been given a
specific nature according to which they conduct themselves. They have
no authority, nor choice; these are the sole province of God, blessed
be He.

Nor should these entities be considered as intermediaries through
which one can reach God. Instead, we should direct our thoughts to
Him alone, disregarding any other entity. This is the fifth fundamental
principle, the warning against the worship of false divinitics.®
Throughout the Torah, there are commands forbidding this.

The sixth fundamental principle is prophecy - i.e.. to know that among
mortals there will be individuals with heightened sensory potentials
and highly deveioped characters. When they concentrate their minds,
they are able to receive the pure form of intellect, and fuse mortal
intellect with the active potential for intellect, from which they will
derive sublime influence. These are the prophets, and these are their
attributes.

The explanation of this principle in its entirety would require
substantial elaboration [and that is not the purpese of this text]. Its
goal is not to explain all the details of each fundamental principle,
but rather to mention them in a general manner. [Many] verses in the
Torah speak of prophecy.s2

The seventh fundamental principle is the supremacy of the prophecy
of Moses our teacher.8* This includes the belief that he is the master
of all the prophets, those who preceded him and those who followed
him; they are all beneath his level. He was the chosen of all mankind,
who perceived more about God than any other person who has existed
or who will exist. He attained the highest level of greatness above
all humanity; he comprehended the level of the angels, and indeed,
attained their level.
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There remains no veil that he did not rend. Nothing hindered him,
no physical impediment, nor did any of the spiritual shortcomings,
neither to a small or to a great degree. His powers of imagination and
all the aspects of his powers of sensation were negated entirely. The
element that governs stimulations4 was overwhelmed; all that remained
was the power of intellect. Concerning this, it is written that he spoke
to God without the intercession of the angels,

At this point, 1 would have liked to elaborate upon a marvelous
concept, which explains the inner meaning of the Torah's verses,
interpreting the phrase:s “Mouth to mouth I speak to him,” and
the other concepts contained in that verse. Nevertheless, | saw that
these concepts were very abstract, and they need lengthy explanation
and many prefaces and analogies. First, it is necessary to explain the
nature of the existence of the angels and their different levels before
God. And it is necessary to explain the nature of the soul and its
powers. The scope of the discussion would then expand to touch
on the forms the prophets have ascribed to the angels and to the
Creator, entering the concepts of Shi’ur Komah.86 Even one hundred
pages would not suffice to explain the concept, even when writing in a
most concise form. Therefore, I will leave it for [a more appropriate]
place: the book explaining the Sages' homilies that I intend to write
[mentioned previously], or the the Book of Prophecy that I have begun
writing,#” or another text that I will write to explain these fundamental
principles.

To return to this seventh fundamental! principle: There are four
differences between the prophecy of Moses and that of the other
prophets:

a) God would speak to all the other prophets by means of an
intermediary, but He would speak to Moses without an intermediary,
as alluded to in the phrase: “Mouth to mouth I speak to him.”

b) All the other prophets would receive visions only when asleep,
as reflected in several verses [that mention visions coming): “in a
dream at night,”# “[when] he dreamed,”™® “in a dream, in a vision at
night.”” And there are many similar references.

Alternatively, they would receive their visions by day after the
prophet fell into a trance. In this state, his senses ceased to function,
and his thought became empty, as during sleep. This state is called
vision or revelation, as reflected in the verse?, which describes “‘the

revelations of God.” ‘ .
To Moses, by contrast, prophecy would come during the day, while
he was standing between the two cherubs, as God promised him:%?
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“*And | will commune with you there and speak to you.”” And God
said [to Miriam and Aaron, comparing their prophecy with that
of Moses]:9 “If one receives prophecy from God, it is in a vision
that I make Myself known to him; I speak to him in a dream. This is
not true about Moses.”
¢) When another prophet will receive prophecy, despite the fact that it
is through a vision and through the medium of an angel, his powers
will become faint, he will collapse, and he will be overcome with great
fear as if he were going to die. As Daniel stated when [the angel]
Gabriel spoke to him in a vision:% “No strength remained within
me; my appearance was ravaged. I could not retain any strength.... I
was in a deep sleep, flat on my face, with my face to the ground.”
And it says,9 “Because of the vision, it is as if labor pains have come
upon me.” : :

This is not true about Moses. God’s word would come to him, and

" he would not be daunted at all. This is alluded to in the verse,% “And

God spoke to Moses face to face, as a person would speak to his
friend” - i.c., just as a person does not feel trembling when speaking
to a friend, so Moses was not at all in dread of the Divine word;
it was communicated to him “face to face.” This is because of his
powerful bond with the active intellect, as we explained. '

d) None of the other prophets could receive a vision at will, but
only when God desired. There were prophets who would remain
several years without receiving a vision. And there are times when
a prophet would seek a vision, but it would be days or months before
it would come. And at times, it did not come at all.

Similarly, we see that the prophets would prepare themselves by
making their hearts joyful and by refining their thoughts, as did Elisha,
as it is written:%” “And now, bring a minstrel for me.” Through this
he received prophecy. And it is not necessarily true that whenever |.
prophet] prepared himself he would receive prophecy.

Concerning Moses our teacher, by contrast, [he would prophesy]
whenever he desired, as reflected by his statement:% *“Stand and 1 will
let you know what God commands you.” And on the verse,% “Tell
Aaron your brother: ‘Do not enter the holy chamber at all times,””
our Sages commented: Aaron was enjoined not to enter at all times,
but Moses was not so enjoined.
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The eighth fundamental principle is that the Torah is from heaven,
that we should believe that the entire Torah that we possess today is
the Torah that was given to Moses, and that it is of Godly origin in
its entirety. [The Torah as a comprehensive whole] was granted |to
Moses] by God. The manner in which it was granted to him we call
- by analogy - speech.1t®

The only one who knows the nature of this process of communication
is Moses, the one to whom it was granted. Nevertheless, metaphorically
he can be compared to a scribe taking dictation, writing down all the
events that took place, the stories and the mitzvot. For this reason, he
is referred to asi®! ““the scribe.”

And thus, there is no difference between the verses: “And the sons
of Cham were Kush, Mitzrayim, Put and Canaan.”#? “And his wife's
name was Meheitav'el, the daughter of Matred,”103 and “Timna was
a concubine,”% and “I am God your Lord,”10s and “Hear Israel,
God is our Lord, God is one.”19% All is from the Almighty; all is His
perfect Torah, pure, holy and true.

Menasheh was considered by our Sages as one who denied God, and
a non-believer, worse than any others, only because he thought that the
Torah possessed a husk and a core, and that the narratives and stories
[it contains] are of no value, being Moses’ own statements.'0” This is
an example of one who says ‘‘the Torah is not from heaven.”

Our Sages state:1% “To anyone who says that the entire Torah
originated from God, with the exception of a single verse that Moses
himself wrote, is applied the verse, ' ‘He defamed the word of God.””
May God be blessed and uplifted above those who deny Him.

Instead, every letter in the Torah contains wondrous knowledge,
as appreciated by one to whom God has granted understanding. The
scope of its wisdom cannot be grasped. “Its measure extends beyond
the earth and is wider than the seas.”10 A person should pray [for
such knowledge]j as did David, the anointed of the God of Jacob, who
pleaded:!l! “Open my eyes and let me behold the wonders of Your
Torah,”

Similarly, the interpretation of the Torah transmitted by tradition
also stems from the Almighty, The manner in which we make a sukkah,
fulav, shofar, tzitzit, tefillin and the like is exactly the same as God
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told Moses, who communicated it to us. He was merely a messenger,
carrying out a mission, which he performed faithfully. The verse that
reflects this eighth principle is:112 “With this, you shall see that God
sent me; it is not of my own initiative.”

The ninth principle is that the Torah of Moses will never be nullified.
There will never come another Torah aside from this. There will be no
additions to this, nor any deletions from it - neither in its text nor in
its explanation.!!* And thus, we are commanded,!* “Do not add to

it or detract from it.” We have already explained what is necessary
regarding this fundamental principle in the introduction to this text.ls

The tenth fundamental principle is that God knows the deeds of
men and has not forsaken them.'¢ This runs contrary to those who
say,? “God has abandoned the earth.” Instead, [the correct approach
is reflected] in the verse:118 “Great in counsel, mighty in deed, whose
eyes are open on the ways of men.” And it is written,!1% *And God saw
that man had performed great evil in the world,” and “the outery of
Sodom and Amorah is great.”!20 These all reflect this tenth fundamental
principle.

The eleventh fundamental principle is that God grants a generous
reward to those who observe the mitzvot of the Torah, and punishes
those who transgress its prohibitions. The ultimate reward is the World
to Come, and the ultimate punishment is karet. We have explained this
principle sufficiently [above].

This principle is reflected in [Moses’ dialogue with God):'2! [Moses
said:] “Will You bear with their sin? And if not, blot me out of Your
book.” God replied: *'It is the one who sinned against Me [whom [ will
blot out].” This shows that He knows who serves Him and who sins,
and He. will grant a generous reward to the one, and punishment to
the other.
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The twelfth principle is the era of the Mashiach'22 - ie., to believe
carnestly that the Mashiach will come, and not to say that the time for
his coming has passed. Instead, if he tarries, wait for him.123

One should not attempt to interpret the verses of Scripture in
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an attempt to calculate the time of his coming. Indeed, our Sages
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World to Come is not forfeited].

When, by contrast, a person will dispute one of these fundamentai
principles, he steps beyond the circle [of our people], and denies the
essence [of our faith]. He is called a heretic, an apostate and one who
uproots the saplings [of our belief]. We are obligated to hate such a
person, to destroy him; concerning him is applied the verse 1% “Behold:
those who hate You, O God, will I hate.”

I have claborated extensively, going beyond the scope of this text.
I did this because I saw that this would bring great benefit, [and
strengthen many people’s] faith. For I have collected many beneficial
concepts that were scattered throughout many great works. Take
pleasure in [my words). Contemplate them thoroughly. If your mind
tries to deceive you by telling you that you have understood the
matter after a singie reading - or even after ten readings - God knows
that you have been deceived.

Do not read this text hurriedly. I did not write it casually, but instead
did so after much contemplation and reserved thought, concentrating
on [differentiating between] correct principles and incorrect ones, with
the intent of reaching a conclusion concerning what our belicfs are,
and clarifying the supports for each particular matter. 1 have asked
God to guide me in the path of truth.
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